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Khordha the Place Name: A Reminder of  
Ancient Iranian Connection 

  
R. Balakrishnan 

 
This article intends to investigate the occurrence, probable origin and meaning of 

the term Khordha, which is used as a place name material in Orissa and elsewhere in 
India.  
 

Khordha is the name of a town located at 850 37'35E/20011'15N in the State of 
Orissa.1 As a place name, it seems to have variants in the forms of Khorda and Khurda. 
While Khordha occurs twice in Orissa, its variant Khorda occurs five times in different other 
parts of India.2 This includes a single occurrence each in Banaskantha district of Gujarat 
and Khandwa (East Nimar) district of Madhya Pradesh. In West Bengal, the place name 
Khorda occurs thrice, once each in North 24 Pargana, South 24 Pargana and Medinapur 
districts. Khurda as a mono word place name in India occurs six times. Out of this, two 
occurrences are in Madhya Pradesh and four in Uttar Pradesh. 
 

Besides, Khorda appears as a place name prefix in 18 places in India, as in the 
case of Khorda Palasi (West Bengal) Khorda Chak  (Maharastra) Khordanga (Orissa), to 
cite a few examples. Khurda as a place name prefix occurs 15 times in India as in the case 
of Khurdapur (Uttar Pradesh) Khurdaguha (Orissa) and Khurdabad (Gujarat). 
 

Purna Chandra Odia Bhasakosha3 lists the word Khoradha as a place name. The 
same work also lists Khorada as a variant, meaning ‘ a hilly area’. These terms are 
considered colloquial. And there is no known etymology for the term Khordha obtainable in 
Sanskrit. Occurrence of Khorda/ Khurda as a place name material in north, west and east 
India makes out a case for looking for the origin and meaning of the term in a broader 
perspective. Absence of a convincing etymology within the corpus of Sanskrit provides 
prima facie justification for search elsewhere. 
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We have reasons to hold that Khorda as a term is associated with Zoroastrianism, 
the ancient fire-worshipping religion founded in Iran. The oldest Zoroastrian scripture is 
known as the Avesta. A section of this Avesta is called ‘Khorda Avesta’, which means the 
‘Smaller (i.e. Selected) Avesta’.4 This is a book of daily prayers of the Zoroastrians, a 
selection of prayers from other major works of Avestan corpus such as Yasna, Visparad, 

Vedidad and the Yasht literature. 5 Khordad is the name of one of the Amesha Spentas, the 
highest spiritual beings, created by Ahur Mazda. Khordad represents wholeness and she 
presides over water and considered personification of perfection.6 

 
There are places in Iran, which might have derived their names from the Avestan 

term Khorda and retained the name as such in spite of subsequent Islamisation of Iran. 
Khorda Koh-e (34017’60N/49025’0E) is a place name in Iran. ‘Koh-e’ is an oft repeated 
place name suffix in Iran and hence, the place name specific in this case is Khorda. The 
suffix ‘Koh-e’ itself has got a Zoroastrian connection, for the mountainous kingdoms of the 
fire-worshipping Zarathushti priests, known as Masmoghan, were also called  ‘Koh’ in 
ancient Iran.7 Kordabad (36052'0N/ 54023'60E, 32038'27N/ 51044'46E, 37012'0N/ 
49019’60E) is a place name that occurs in many locations in Iran. ‘Bad’ being a popular 
place name suffix in Iran, in the place name Kordabad;  ‘Korda’ turns out to be an obvious 
prefix. Besides, we come across place names such as Kurdavan (28012'2N/ 51026'42E), 
Kurdan (35057'15N/ 50050'28E) also in Iran. 
 

We are not proposing a Persian nexus to the term Khorda/Khordha solely on the 
basis of the fact that Khorda as a term has a Zoroastrian connection and Khorda and Korda 
are used as place name materials in Iran, as in the case of Orissa and elsewhere in India. 
In fact, we have other toponymical evidences and traditional accounts to substantiate our 
suggestion. 

Osta and Osti 

In Avesta, there is a term called Osta, meaning ‘a disciple’, ‘a candidate for 
priesthood’. The origin of this term is traced to old Avestan term havista. Osti means, ‘a 
woman of priestly family’.8  Within India, the fire- worshipping Parsi people of Gujarat have 
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three distinct groups known as Athornan, Behdin and Osta.9 Of these, priests come from 
the Athornan group, the Behdin are those people from the priestly class, who do not follow 
the profession, and the Osta are the commoners.  Thus, there may be a difference in the 
role assigned to the people who belong to Osta group in the context of Avesta and in the 
present context of Parsi community of Gujarat. However, the fact remains that the terms 
Osta and Osti bear an indelible mark of their origin in Zoroastrianism. Against this 
background, let us evaluate the occurrence of Osta and Osti as place name materials. Osta 
Pada as a place name occurs on three occasions (85049'43E/20022'8N, 
8508'23E/2004'42N, and 85026’38E/19059’4N) in Puri district.  Osta Palli 
(85011'12E/19044'11N), Ostapur (86015'18/19059'30N), Ostapari (85038'18E/19059'30N), 
Ostia (85013'20E/20016'53N) and Ostiamala (8502'22E/19055'7N) are the other place 
names in the same district. Ostay (34050'17N/60020'37E) Ostad (32043'60N/59047'27E) are 
the place names in Iran that can be compared with Osta prefixed place names of Orissa. 

Indo Kusiari near Huikera 

The early Iranian society was divided into four socio-economic classes: Athravans 
(clergy), Rathaeshtars (warriors), Vactrya (peasants) and Huiti (artisans). There is a village 
namely Huikera (850 56' 32E/200 9' 39N) in Puri district. Incidentally, the name of a village 
near this place is Indo Kusiari (85057'21E/2008'17N).  Hindu Kush Mountains of north- 
western Afghanistan, which shares border with Iran, have a prominent place in the history 
of Aryan migration into India. It is relevant to note that Darius the Great, the practicing 
Zoroastrian, had extended his Zoroastrian Achaemenid Empire as far east as the Kabul-
Jalabad-Peshawar area.10 Hence, the significance of the occurrence of Indo Kusiari in the 
context of other Zoroastrian related place names in this region couldn’t be ignored.  

Bagha and Baman          

The term Baga in Old Persian means ‘God’. Avesta uses the term Bagha to denote 
the same meaning. This term has found its place in Iranian toponymy, for there is a place 
called Bagha (36028'0N/60012'0E). In Puri district of Orissa, Bagha (85055'3E/19053'10N) 
and Baghamari (85030'32E/20013'21N) occur as place names. Bagha is one of the 
surnames of the Gopalas or Gaudas who live in the coastal areas of Orissa.11 It may not be 
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out of the context to mention that there is a river called Chandrabaga near Konarak, the 
seat of world famous sun temple. Chandrabaga is also the name of a river at Multan 
(Mulastan) in Pakistan, again the seat of an ancient sun temple.  

 
In Zoroastrian context, Baman is the protector of animals and is a powerful symbol 

of creative goodness and is the divinity personifying the principle of Asha, the cosmic order. 
In Persian calendar, the eleventh month of the year and second day of the month have 
been named after him.12 The name of the benevolent Bahman has survived till date in the 
toponymy of Iran. There are many villages in Iran named after Bahman. For example, we 
may cite Bahman (3607'0N/48015'0E), Bahmanan (36013'25N/52058'55E) and Bahmanabad 
(30030'0N/50014'6E). Baman is widely used as a place name material in India as well. In 
West Bengal, there is a place called Bamanbad. In Puri district of Orissa, we come across 
Bamanal (850 57' 35E/190 59' 21N) as a place name. 
 

Kusti is a term associated with an important religious rite of Zoroastrians. Kusti 
means, ‘a sacred thread-girdle’.13 There are two villages in Puri district known as Sana 
Kusti (8609'44E/19056'1N) and Bada Kusti (86010'2E/19056'8N). There is a village called 
Kustira in the adjoining district of Cuttack. 
 

In Persian calendar, the first day of the month is called Dadar Hormazd. The tenth 
month of the year is called Dae Dadar.14 This month is dedicated to Ahur Mazda, the 
Supreme God. This name has been derived from the ancient Zoroastrian text. Dadar 
means, ‘creator’. There is a place called Dadara Kunda (85037'15E/19047'26N) in Puri. The 
term Dadara does not make any other convincing sense in the context of Orissa. 

Furusipada in Puri 

In Persian, the Zoroastrians are called Fasli.15 Fravashi is a term in Avesta, which 
means ‘guardian angel or guardian spirit’ and the same is known as farohar in Persian.16 
Place names such as Fasioda (85014'40E/20010'7N), and Furusipada 
(86010’50E/19056’52N) in Puri district need to be evaluated against this background. 
Otherwise, these names in Puri district sound out of context. It is pertinent to note that the 
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place name Furusipada in Kakatpur area of Puri district does not occur in isolation but in 
the company of other place names such as Abadan (86011'37E/190 52' 46N), Aruhan 
(86010'25E/19054'40N), which have their parallel in Iran. 

The Genesis of ‘Berham’pur 

The influence of Zoroastrian religion on the toponymy of Orissa is evident. 
Berhampur is a popular place name in Orissa. There are as many as 11 places in Orissa, 
named as Berhampur. Out of these, two (85038'20E/2008'58N, 85027'55E/19039'20N) are in 
Puri district. ‘Pur’ is a most popular Indo-Aryan suffix. Then, what could be the basis for the 
place name specific, Berham? Probably, the answer again lies in the ancient religion of 
Zoroastrians. Zoroastrian fire temples were initially built during the early Achaemenian 
period. By the end of those dynasty the three types of fires, Atash Behram, Atash Adaran 
and Atash Dadgah, had a recognized place in Zoroastrian society.17 The Persian term 
Behram has a variant in Bahram. The literary meaning of the term is ‘victory’.  Hence, the 
Yazata of Victory in Zoroastrian pantheon is called Berham. According to the Parsi 
tradition, when the fire-worshipping Zoroastrians fled the ancient Iran due to persecution, 
on the way to India they met with a fierce storm and they were saved due to the blessings 
of Berham, the Yazata of Victory.18 Hence, the place name Berhampur that occurs in Puri, 
Ganjam and other areas of Orissa may be reviewed in this light. 
 

In Gujarat, Godavara is one of the ecclesiastical groups of Parsi priests serving a 
large rural area. 19This has been reflected in the toponymy of Gujarat, for we come across 
place names such as Godavari in Jamnagar and Godavadi in Surat districts. This author is 
of the view that place name Godabari (85039'5E/ 19049'44N) in Puri district of Orissa should 
be evaluated in this context. 

Significance of Hot-spring at Atri 

About 20 km away from Khordha there is a place called Atri (85030'8E/20012'41N) 
known for a sacred hot spring and Hatakeswar is the presiding deity of the place. It is 
believed that the hot spring at Atri has a miraculous power of removing ‘the curse of 
barrenness from women’. Atri is located just two km away from Baghamari village and we 
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have already indicated the probable nexus between the place name and Avestan concept 
of Bagha. Apart from Sivaratri, Makar Sankaranti is the most important occasion of this 
place. On that day the barren women go to the holy spring before dawn and search in the 
reservoir of holy water for fruits, betel- nuts, etc.  Whatever thing their hands could catch 
they eat with the belief that they would be blessed with child within a year. Removal of 
barrenness is a boon associated with sun god rather than with lord Siva.  
 

Atharvaveda celebrates Savitri, the sun god as the lord of stimulation.20 In Vedic 
literature, Asvins represents the fertility-producing aspects of the sun god. Asvins are 
connected with marriage, production and love.21 Asvins give the wife of a eunuch a child 
and make the barren cow yield milk, claims the Rgveda.22 The place name Atri itself has a 
deep nexus with the concept of sun worship. In Rgveda, Asvins are connected with the 
healing and fertilizing aspects of the sun and Atris were among the Vedic families that 
venerated Asvins. Brihadddevata mentions Atrih as one of the authors of hymns in praise 
of Surya in Rgveda. Again, Makar Sankaranti is a day associated with sun god. Then what 
could be the underlying concept behind the sanctity of Atri and genesis of worship of 
Hatakeswar at Atri? 
 

First, let us handle the concept of hot springs and sanctity attached to them. The 
sacred-texts of Zoroastrian religion invoke the healing powers of water. The Avestan text 
Yasna mentions of the holy spring called Ardvi Sura Anahita. This sacred spring, according 
to Avesta, ‘purifies the seed of all male beings, sanctifies the wombs of all women to the 
birth, makes all women fortunate in labor, and brings all women a regular and timely flow of 
milk’.23 The ancient Persians believed that the beam of the rising Sun was the most 
effective means for fertilizing the newly wedded bride.24 
 

Even now, there are numerous hot springs with miraculous healing powers in Iran.  
The city of Ardabil is famous for such hot springs and the name of Ardabil came from a 
Zoroastrian name of Artavil, mentioned in Avesta, which means a holy place. There is a 
town called Hit or Hid near Baghdad in Iraq and there were ancient naphtha springs with 
salt or bitterly sulphurous water. In Assyrian times this town was known as Is or Id and this 
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fire-fountain is considered one of the ancient Zoroastrian holy places.25 Hence, the 
importance of hot springs in the context of Zoroastrian religion should be abundantly clear.  
 

Sun worship and fire worship are close-knit concepts. In the Vedic tradition, Agni 
was considered as the earthly form of the sun.26  Fire-Sun worship was the core to the 
ancient Indo-Iranian religion. Considering the importance given to Makar Sankaranti day in 
the fertility aspect of hot-spring at Atri, we have reason to argue that the concept of 
venerating the hot spring at Atri should be seen in the over all context of the ancient Indo-
Iranian and Indo-Aryan faith in the fertilizing aspects of sun god and ancient Iranian view of 
hot spring in association with the concept of fertility. 
 

There is a local tradition that explains the origin of hot spring at Atri. This tradition 
brings the myth of Siva’s  ‘Kama Dhahan’ into picture. According to this tradition, when lord 
Siva was doing his meditation, Kama, the lord of stimulation and romance, tried to deviate 
the attention of Siva by shooting the flower-arrows. Siva got annoyed of this and opened 
his ‘third eye’ and burnt Kama and out of the heat generated emerged the hot spring at Atri. 
The sanctity of hot spring has got a strong association with the concept of stimulation and 
fertility. Searching and eating of betel nut obtained from the hot spring has a subtle 
symbolism of fertility whereas the myth of ‘burning of Kama, the lord of stimulation’ sounds 
antithesis in this context. Hence, we have reason to believe the ancient layer of worship at 
Atri had a concept of Sun-fire worship.  

 
The connection between sun-fire worship and removal of barrenness in women can 

be established through additional evidences. At Mukteswar temple in Bhubaneswar, a holy- 
well believed to be having magic power to remove barrenness is called Marichi Kunda, 

which literally means ‘well of sun-goddess’ for Marichi is the name of a sun goddess in 
Buddhist pantheon. Again, Tola Gobindpur Sasan village, near Niali, is also known as Agni 

Tirtha. It means ‘a place of holy- water sacred for fire god’ and the deity in one of the 
ancient shrines in that village is called Marichikhai, though the image kept there is of 
Manasa. 
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  The presiding deity of Atri is Hatakeswar. It is a temple dedicated to lord Siva and a 
linga is being worshipped there. Let us consider the name Hatakeswar and its probable 
linkage with Zoroastrianism.  According to Purna Chandra Odia Bhasakosha, Hatakeswara 
means, nagara, a gallant. It also reads the name as ‘Hatakisara’ meaning ‘name of a hot 
spring’ and further informs that an image of Siva is being worshipped there.27 It would be 
clear that the term Hata and the name Hatakeswara or Hatakisara provides for two different 
interpretations, one as a name or attribute of a hero or god and second one as a place 
name. There is another place called Hatasahi (85029'19E/20013'21N), located in the close 
vicinity of Atri. Again this place name occurs in the company of place names such as Siko 
(850 25' 32E/2003' 7N), which has its parallel in Iran and Ostapur (85029' 45E/20014' 55N), 
which shows affinity to the Zoroastrian glossary.  
 

Besides, a deity worshipped out side the main temple of Jagannath at Puri is called 
‘Hatta Mukteswar’.  A class of temple servants was also called ‘Hatta-Sevaks’ in the past. 28 
The first door of the main temple of Jagannath is called ‘Kala Hatta dwara’.29 There is a 
view that the term Hatta in these usages might represent the possible influence of Hittites 
on the religious institution of Puri.30 However, this author would like to suggest a 
Zoroastrian nexus to the term. The word hata-marane, hata-manangha or hata-marenish is 
the 52nd name of Ahur Mazda and is called hamarna in Pazand meaning ‘who remembers 
all, keeps account of all’ 31 It is pertinent to note that in Jagannath temple Lord Siva is 
worshipped as ‘Agneswar’ and is considered as the protector of fire in the mega kitchen of 
the temple. It is customary to carry the foods prepared in the kitchen as the offering for 
Gods and Goddesses in front of Agneswar for their purification. Recently, a scholar has 
made a suggestion that the shrine of Agneswar was once used as an altar of fire-worship, a 
tradition left by the Persians.32 It seems probable. If the Agneswar of Jagannath temple 
could have a Zoroastrian connection then the term Hata used in the context of religious 
institution of Puri and in the same manner the Hatakeswar of Atri associated with the hot-
spring can also is viewed in the same light. Lastly, whether the term hata has any 
association with Zoroastrianism or not the ritualistic traditions and faith associated with the 
Makar Sankaranti at Atri and the very concept of sacred hot spring and its veneration bears 
an Indo-Iranian marker. 
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Atash and Adasapur 

The term Atash has a prominent place in the glossary of Zoroastrianism. The term 
Atash is a Pahlavi equivalent of the Avestan term Atar. It means ‘holy fire’ it also stands for 
the yazad (spiritual being) that presiding over fire. The consecrated fire of Zoroastrian holy 
shrines are of three grades namely Atash Behram, the highest grade, Atash Adaran, the 
middle grade and Atash Dadgah, the lowest grade.33  

 
Adasapur is a village located on the Phulnakhra-Niali Road in Cuttack district and is 

very much within the region under our study. This village is known for antiquities. The place 
name prefix ‘Adasa’ it self has posed challenge to the researchers and there exist different 
interpretations and folk etymologies.34 The views that the village derives its name from the 
Buddhist deity ‘Uddisa’ or from the term Udissa, which means ‘the land that is taxable’ do 
not seem convincing. If the place name is taken as a serious marker the name of this 
village has a nexus with the fire-worshipping cults of ancient Persia. Let us consider this 
additional evidence. Kandala River is a small river that flows in the vicinity of Adasapur. 
Again, Kandalpur is a place name (86012'35E/19059'29) that occurs in the adjoining 
Kakatpur block of Puri district. Kandal is the name of a village that occurs near Mount Rah 
Barik in Iran. 

 
Apart from this, the association of the Adasapur-Niali area can be established 

through additional evidence. The presiding deity of Niali temple Sobhaneswara is a 
Sakthipita without a Linga. However, the traditions associated with this temple suggest a 
close linkage with the concept of sun worship. The Prachi Mahatmya recounts the story of 
a curse suffered by Siva and his subsequent attainment of freedom from the curse at this 
place. As per this traditional account, the holy day on which Siva gets his freedom from the 
curse is Magha Saptami.  Magha Saptami also known as Ratha Saptami is closely 
connected with the concept of sun worship. Magha Saptami Mela is celebrated at the near 
by Konarak, the seat of sun temple, in a grand manner every year. Besides, the place 
where the ascetic who removed the curse of Siva, used to take bath every day in the Prachi 
River that flows near Niali temple is called Arka Tirtha. Arka is the name of the sun god and 
for which Konarak is known as Arka Kshetra.  
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There is a raised platform built over the higher mandapa in front of Sobaneswara 

temple. This platform known as Lakshana Prastara35 has been a scared place for the 
disputants to settle their conflicts. Whatever is told by touching the sacred stone is believed 
to be true and no one has ever dared to touch the stone and tell a lie for fear of divine 
retribution. Here, we would like to point out that sun god is the only god universally 
associated with such concept. Sun is considered as the all-seeing orb and is always called 
as a witness for contract. Later Vedic literature holds Mitra, the sun god as the god of 
contract. It is the case with the Iranian sun god Mithra. In Orissa, the concept of Aruna 

Stampa bears testimony to such concept even today. In Sobaneswar temple, during field 
survey, this author found a pattern having been drawn in front of sacred platform bearing 
the symbol of sun and moon. There is linga in the name of Suryeswara found in this 
temple. Hence, the conceptual nexus between the temple at Niali and sun god is quite 
obvious. The place name Niali it self a peculiar one and is not found anywhere in India 
except Orissa. Nia in Oriya means ‘fire’. Few miles away from Niali there is a place called 
Tola Gopinathpur sasan and this place is also known as Agni Tirtha meaning ‘sacred place 
of fire’. Incidentally Toola (56° 13' 0E /26° 58' 60N) is a place name in Iran. Karun is the 
name of a river in Iran and Karuna (86°11'50E/19°56'32N) is a place name in Kakatpur 
area, which is not far away from Niali and Tola Gopinathpur Sasan. 

 
Erancha near Niali 
 Near Niali, there is a place called Eran cha (86°3’45E/20°14’3N). The river Kandala 
flows nearby. The occurrence of Eran cha as a place name in Niali area wherein we come 
across many place names and practices associated with the ancient fire-worshipping cults 
of Iran, is very significant, because in Zoroastrian glossary Eranvej literally means, ‘Iranian 
expanse’ i.e. ‘home of the Aryans’. This usage has another variation in the form of Eran-

wej.  In Avestan, it was known as Airyanem Vaejah. Besides, the oldest sacred fire of 
Zoroastrians (Atash Bahram) is called Iran shah, which means ‘king of Iran’. It is probable 
that the place name Erancha is the corruption of either Iran Shah or Eran-vej discussed 
above. 
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Agira Purnima 
  In Orissa, on the full moon day in the month of Magha a festival known as Agi 

Purnima is celebrated. In coastal Orissa, this festival is called Agira Purnima. This festival is 
dedicated to Agni, the fire-god and offerings are made to him. Here, what draws our 
attention is the terms agi and agira. While the Sanskrit term for fire being Agni the term 
used by the Zoroastrians to denote ‘the place of fire’ is agiary or agiari. It is surprising to 
note that the people of Orissa use a Persian term for fire than the Sanskrit term in the 
context of a festival dedicated to the fire-god. 
 
Mastana Brahmins of Orissa 

A class of Brahmins in Orissa is referred to as Mastana Brahmins. According to 
Purna Chandra Odia Bhasakosha these Arya Brahmins settled in Utkal area before the 
advent of Buddha. It seems they are also known as Aranyaka Brahmins in Sambalpur 
region. 36. The Aryan origin of this class of Brahmins having been acknowledged this author 
would like to suggest that the origin of this class maybe traced to the worship of Ahur 
Mazda, the supreme god of ancient Iranians. It is pertinent to note that a dynasty of 
Zarathushti priests known as Masmoghan ruled in certain mountainous districts of the 
ancient Iran. Masmoghan were the chief of Magis or Mobeds. This author has located two 
villages named as Masmohana in Hazaribag district of Bihar and that too in the context of 
other place names, which show affinity to the religious concepts of ancient Iran. And this 
unique place name does not occur anywhere else in India. Masda Mohanpur as a place 
name occurs in Faizabad district of Uttar Pradesh and there also we come across many 
such place names with Persian affiliation. Hence, we have enough reasons to connect the 
terms Mas, Masmoghan, Masda Mohan and Mastana with Ahur Mazda. We can cite one- 
more evidence to strengthen our thesis. The Magis of ancient Iran were also known as 
Mobeds. In Orissa, the term Marfatdar in the context of temple or endowment property 
means the custodian or trustee of such endowment.37 This term has a close association 
with the temples of Orissa. It may also sound as a legal term, which came to be used due 
to later Persian influence. Whatever the case may be considering the close nexus of the 
term to the matters relating to temples the origin of this Persian term can be traced to the 
ancient Magis who were also known as Mobeds.   
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Identical Place names of Orissa and Iran 

Our suggestion regarding the probable nexus between the place name Khordha 
and ancient fire-worshipping cults from Iran is not be evaluated in isolation. This author in 
one of his earlier papers has provided evidence of the existence of identical place name 
clusters in Puri- Konarak region of Orissa and Iran.38  Keeping the focus of this article in 
view, we don’t intend to give an exhaustive list of such identical place names. However, an 
illustrative list may be adequate to make out a prima facie case for our suggestion. The 
important landmarks of the area of Orissa under study are Puri, Konarak and Chilika. All 
these place names have their exact parallels in Iran. The other place names of undivided 
Puri district in our illustrative list are as follow. The Iranian counterparts are given within 
brackets. Abadan (Abdon), Alana (Alana), Alanda (Aland), Alisi (Alishi-koh-e), Amuri 
(Amiri), Arada (Arad), Aruhan (Aruhan), Asan (Ashan), Astarang (Astaran), Badala (Badal), 
Bam (Bam), Betal (Betal), Dahangi (Dahan), Dhauli (Dauli Kanar), Gop (Gop), Hunjan 
(Hunjan), Jamara (Jamaran), Kanas (Kanas), Kasia (Kasian), Kolar (Kolar), Kosak 
(Koshok), Marad (Marad), Murudi (Murdi), Narkan (Narkan), Pahala (Pahal), Pipili (Pipil), 
Rana (Rana Koh-e), Samal (Samal), Sanjir (Sanjar), Sarda (Sarda), Siko (Sikooh), Tava 
(Tavah), Toran (Toran), and Timar (Timaran).  
 

An identical place name cluster of this order cannot be an accidental one. Place 
names are perfect signposts of history and prehistory. They provide a definite marker to the 
ancient migrations of people from one region to another.  
 

Hence, seen in the context of identical place name clusters occurring in Puri region 
of Orissa and in Iran we have reason to trace the origin of place name Khordha beyond the 
confines of recorded history and folk etymology. Considering the fact that Khorda as a 
place name occurs in other parts of India as well, and the term Khordha/Khorda has no 
Sanskrit base nor does it occur in any of the tribal languages or dialects of Orissa, the basis 
for the term Khorda/ Khordha can be reasonably attempted elsewhere.  
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Persians in the Context of Eastern India 

It is commonly believed that in India, Parsis first arrived at Diu on the west coast 
and then at Sanjan on the shores of Gujarat in the eighth century AD.  39 However, the fact 
remains that Persians were on the Indian soil even during the period of Mahabharata, 
which notes them as Parasikar.40 Kalidasa’s Raghuvansa mentions of them. Khorasan is a 
place in Iran, from where the first batch of Parsi immigrants are believed to have come to 
India and settled.41 If toponymy is considered a reliable tool for mapping the routes of 
migrating people, then the fact that in whole of India Khorasan as a place name occurs only 
in the district of Saharsa in Bihar cannot be ignored as insignificant. It is pertinent to note 
that many places that can be connected to the early immigrants of fire-sun worshipping 
cults of Iran can be found in various parts of east India. In Saharsa, where the place name 
Khorasan is found, we come across many such place names.  
 

In ancient India, the Persia was known as Parsa. The word ‘Parsi’ literally means ‘a 
resident of Parsa’ and Parsa was a province in the southwest region of ancient Iran.42 This 
author made a search for places in India named as Parsa, which yielded 106 such 
instances. Of this, only a lone occurrence is found in Mahasena district of Gujarat whereas 
in Bihar there are 69 such places. In Saharsa district alone, there are three villages named 
as Parsa.  
 

A search for Parsi as a mono-word place name reveals an interesting fact. There is 
not even a single village named as Parsi in Gujarat whereas there are four such villages in 
Bihar.  
 

As seen earlier, Masmohana is a unique place name that occurs twice in Hazaribag 
district of Bihar and nowhere else in India. The origin of this peculiar place name can be 
traced to ancient Iran. During Sasanian times, a dynasty of Zarathushti priests, known as 
Masmoghan, chief of the Mobeds or Magis, ruled in the mountainous district of Tabaristan 
in ancient Iran.43 Those mountainous kingdoms of Masmoghan were called Kohs, and were 
highly fortified and almost impenetrable. It is interesting to note that Koh occurs as a mono 
word place name occurs only in Giridih district of Bihar and Mathura district of Uttar 
Pradesh and nowhere else in India.  
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Hence, the antiquity and direction of immigration of fire-sun worshipping- cults of 
ancient Iran into India need to be studied in a different light rather than holding the focus 
only on west coast. The Puranic accounts of Magian arrival in India need to be given due 
credit and comparative toponymy can be an effective tool in retracing their routes in India. 
 

In view of the above, we may say that the occurrence of place name Khordha in 
Orissa and its possible association with the fire-sun worshipping cults of ancient Iran should 
be assessed in the overall context of east- Indian toponymy and in the light of traditional 
accounts relating to arrival of such cult groups in the Indian scene.   

Migration of Sun-worshipping Cults into India 

The influence of Iranian Maga priests on Sun worship in India is a well- documented 
aspect of cultural history. The Mahabharata appears to have been familiar with the fire and 
sun worshipping priests from Sakadvipa. In many later Puranas there are direct references 
to the coming of Magas from Sakadvipa to India with a view to accepting priesthood in sun 
temples. Samba the builder of the Sun temple at Multan, has been credited with bringing 
Maga priests on the advice of Narada. It is said that Sakadvipa must have been situated in 
Iran- most probably in eastern Iran. It is pertinent to note that there are many parallels that 
can be drawn between the sun temple at Multan and at Konarak. The Samba myth, which 
is associated with Multan, is also associated with Konarak sun temple. The name of sacred 
river Chandrabaga is common to both the sun temples. It is pertinent to note that there are 
two villages named as Sakaldipa and Sakaldipi located in Palamu district of Bihar. The 
place name Sakatapalli (84°47’10E/20°30’26N) that occurs in Puri district deserves 
attention in this context. This author has come across certain Brahmins in Cuttack and 
Jajpur districts, who claim them selves to be ‘Sakaldipi’. Hence, there should be no 
hesitation to evaluate the place names of Iran and Orissa in the light of new evidences 
being proposed by this author from the field of comparative toponymy.  
 

In view of the above facts, on the strength of evidences available in the forms of 
identical place name clusters and reflection of Avestan and old- Persian terms in the 
toponymy of the area under study, this author proposes the existence of a possible 
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connection between the place name Khordha and the fire-sun worshipping cults of 
Sakaldvipa i.e the ancient Iran. 

*** 
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